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Socrates’s divine gift: gods, providence, and daimonion

T1) Diogenes Laertius, 2.40:

The indictment against him was drawn up as follows (for it is still available today in the Metréon,
says Favorinus): “This complaint was lodged under oath by Meletus, son of Meletus of Pitthos,
against Socrates, son of Sophroniscus of Alopece: Socrates breaks the law because he does not
recognize the gods recognized by the city, and because he introduces other new daemonic beings
(Etepa... xouva darpovia); and he breaks the law because he corrupts the youth. The penalty is
death.” (trans. Mensch, adapted)

T2) Plato, Apology, 26a-b:

SOCRATES: Tell us, Meletus, how can you say that I corrupt the young? Or is it clear from your
deposition that it is by teaching them not to believe in the gods (6govg diddorovta un vouilew) in
whom the city believes but in other new daemonic beings (£tepa 8¢ doupdvia kouvd)? Don’t you say
that by teaching those [daemonic beings] I corrupt them (tadta.. 611 d1d3doKkwV drapPdeipw)?
MELETUS: That is most certainly what | do say. (trans. Grube, adapted)

T3) Plato, Apology, 21a:

SOCRATES: You know Chaerephon... He once went to Delphi and ventured to ask the oracle... he
asked if any man was wiser than I, and the Pythia replied that no one was wiser (undéve copmtepov
givar). (trans. Grube, adapted)

T4) Plato, Apology, 21b:

SOCRATES: When I heard of this reply I asked myself: “Whatever does the god mean? What is his
riddle? 1 know for sure that | am not wise either much or little (otte péya otte orukpov covoida);
what then does he mean by saying that | am the wisest? For surely he does not lie; it is not
legitimate (0v... Béuig) for him to do so.” (trans. Grube, adapted)

T5) Plato, Apology, 21b-c:

SOCRATES: For a long time | was at a loss as to what the god meant; then | very reluctantly turned
to some such investigation ((ytnow) as this; 1 went to one of those reputed wise, thinking that there,
if anywhere, | could refute (éréyEwv) the oracle and say to it: “This man is wiser than I, but you said
I was.” (trans. Grube, adapted)

T6) Plato, Apology, 21e-22a:

SOCRATES: After that I proceeded systematically. I realized, to my sorrow and alarm, that | was
getting hated, but I thought that it was necessary to attach the greatest importance to the god’s
oracle (&voykoiov £50ket eivar 1o Tod Ogod mepi mAeicTov ToIEiGOAr), SO | must go (itéov) to all
those who had any reputation for knowledge to examine (okomotvtt) its meaning. (trans. Grube,
adapted)

T7) Plato, Apology, 22a:
SOCRATES: In my investigation on account of the god ({ntodvtt kata tov Oedv) | found that those
who had the highest reputation were nearly the most deficient, while those who were thought to be
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inferior were more knowledgeable. | must give you an account of my journeyings, of the labors |
had undertaken (novovg Tvag Tovodvtog) to prove to me that the oracle might be irrefutable (iva
uot... 1 pavteio yévorto avéreykroc). (trans. Grube, adapted)

T8) Plato, Apology, 22c-e:

SOCRATES: Finally I went to the craftsmen, for | was conscious of knowing practically nothing,
and | knew that I would find that they had knowledge of many fine things. In this | was not
mistaken; they knew things I did not know, and to that extent they were wiser than I. But, men of
Athens, the good craftsmen seemed to me to have the same fault as the poets: each of them, because
of his success at his craft, thought himself very wise in other most important pursuits, and this error
(mAnupérewa) of theirs overshadowed the wisdom they had, so that | asked myself, on behalf of the
oracle (brep tod ypnopod), whether | should prefer to be as | am (ndtepa de€aipny Gv ovtwg domep
&y £xewv), with neither their wisdom nor their ignorance, or to have both. The answer | gave myself
and the oracle was that it was to my advantage to be as | am (6t pot Avottedol domep Exm Exew).
(trans. Grube)

T9) Plato, Apology, 23b-c:

SOCRATES: So even now | continue this investigation on account of the god (kata tov 6gov)—and
I go around seeking out anyone, citizen or stranger, whom I think wise. Then if I do not think he is,
I help the god (t® 6e®d BonOdV) and show him that he is not wise. Because of this occupation, | do
not have the leisure to engage in public affairs to any extent, nor indeed to look after my own, but I
live in great poverty because of my worship of the god (trv tod 6god Aatpeiav). (trans. Grube)

T10) Plato, Apology, 28d-29a:

SOCRATES: This is the truth of the matter, men of Athens: wherever a man has taken a position that
he believes to be best, or has been placed by his commander (Ox' dpyovrtoc), there he must I think
remain and face danger, without a thought for death or anything else, rather than disgrace. It would
have been dreadful, men of Athens, if, at Potidaea, Amphipolis and Delium, I had, at the risk of death,
like anyone else, remained at my post where those you had elected to command had ordered me, and
then, when the god ordered me (tod 6¢ Bgod tétTovtog), as | thought and believed, to live the life of
a philosopher, to refute myself and others (pihoco@odvtd pe deiv iy kai é€etalovta Epavtov Kol
Tovg GAhovg), | had abandoned my post for fear of death or anything else. That would have been a
dreadful thing, and then I might truly have justly been brought here for not believing that there are
gods, disobeying the oracle (dre®®v 1} pavteiq), fearing death, and thinking | was wise when | was
not. (trans. Grube, adapted)

T11) Plato, Apology, 29d:

SOCRATES: “Men of Athens, | am grateful and I am your friend, but I will obey the god rather
than you, and as long as | draw breath and am able, | shall not cease to practice philosophy, to
exhort you and in my usual way to point out to any one of you whom | happen to meet: ‘Good Sir,
you are an Athenian, a citizen of the greatest city with the greatest reputation for both wisdom and
power; are you not ashamed of your eagerness to possess as much wealth, reputation and honors as
possible, while you do not care for nor give thought to wisdom or truth, or the best possible state of
your soul?’

Then, if one of you disputes this and says he does care, | shall not let him go at once or leave him,
but I shall question him, examine him and test him, and if I do not think he has attained the
goodness that he says he has, I shall reproach him because he attaches little importance to the most
important things and greater importance to inferior things. I shall treat in this way anyone | happen
to meet, young and old, citizen and stranger, and more so the citizens because you are more kindred
to me. Be sure that this is what the god orders me to do (tadta yap kehevel 6 Bedc), and | think




there is no greater good for the city (00dév e Ouiv peilov ayabov yevéoBar év i) mOAe) than my
service to the god (tnv éunv t® Be®d vnpeociav). (trans. Grube, adapted)

T12) Plato, Euthyphro, 13d-e:

SOCRATES: Very well, but what kind of care (6sdv 0epoaneia) for the gods would piety be?
EUTHYPHRO: The kind of care, Socrates, when slaves care about (6epanevovotv) their masters.
SOCRATES: I understand. It is likely to be a kind of service of the gods.

EUTHYPHRO: Quite so.

SOCRATES: Could you tell me to the achievement of what deed (£pyov) the service to doctors
tends? Is it not, do you think, to achieving health?

EUTHYPHRO: I think so.

SOCRATES: What about service to shipbuilders? To what achievement is it directed?
EUTHYPHRO: Clearly, Socrates, to the building of a ship.

SOCRATES: And service to housebuilders to the building of a house?

EUTHYPHRO: Yes.

SOCRATES: Tell me then, my good sir, to the achievement of what aim does service to the gods
tend? You obviously know since you say that you, of all men, have the best knowledge of the
divine.

EUTHYPHRO: And | am telling the truth, Socrates.

SOCRATES: Tell me then, by Zeus, what is that excellent deed (to0 naykaiov Epyov) that the gods
achieve, using us as their servants (vomnpétauc)?

EUTHYPHRO: Many fine things (roAAa kai kaid), Socrates. (trans. Grube, adapted)

T13) Plato, Apology, 37e-38a:

SOCRATES: Perhaps someone might say: But Socrates, if you leave us will you not be able to live
quietly, without talking? Now this is the most difficult point on which to convince some of you. If |
say that it is impossible for me to keep quiet because that means disobeying the god (t® 6e®
anebeiv), you will not believe me and will think 1 am being ironical. On the other hand, if | say that
the greatest good allotted to a man (tvyydver péyiotov dyabov) is to discuss every day about virtue
and those other things about which you hear me conversing and examining myself and others, for
the unexamined life is not worth living for men, you will believe me even less. (trans. Grube,
adapted)

T14) Xenophon, Apology, 14:

When the jurors heard this, they became noisy, with some disbelieving his words, others jealous
that he had been allotted by the gods greater benefits than they themselves (rtapa Oedv peillovov i
avtoi Tuyydvot). (trans. MacLeod, adapted)

T15) Xenophon, Memorabilia, 1.3.4:

If he [Socrates] was of the opinion that he received signs from the gods (onuaivesbot Topa TV
Oedv), he could no more be persuaded to act contrary to the signs than if someone should persuade
him to take a blind guide who did not know the way on a trip instead of one who could see and did
know the way. And he denounced the folly of others who did something contrary to the signs from
the gods (kai T@v GAL®V 8¢ popioy KaTnYOpEL, OTTIVESG TOPA TO VIO TMV BE®dV onuotvopeva Tolodoi
1) because they were on their guard against losing their reputation among human beings. He
himself looked down on everything human in comparison to counsel from the gods (avto¢ 8¢ mévta
TAvOpOTIVO DITepEdPa TPOG TNV Tapd TV Bedv cvpfovAriav). (trans. Bonnette)

T16) Xenophon, Memorabilia, 4.3.16-18:
SOCRATES: How, then, would one honor gods any more nobly or piously than_by doing as they
themselves order (og avtol keAevovoty, obtm TowdV)?... SO one should leave nothing undone in
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honoring the gods according to his capacity, and hope for the greatest goods (éAmiCewv ta péyiota
ayaba). For it would not be moderate for someone to hope for more from others than from those
able to be useful in the most important things (tdv ta péyiota deeieiv duvauévmv), nor would it be
moderate to hope for this other than if one would please them (tovtoig apéoxor). And how would he
please them more than if he obeyed them in the highest degree? (dpéokot 6€ mdg Gv pdAlov f €l OG
uahota weibotro avtoic;) By saying such things and himself doing them (towadrta pév om Aéyov te
Kai avtog Todv) he rendered his companions both more pious and more moderate. (trans. Bonnette,
adapted)

T17) Xenophon, Apology, 14-17:

SOCRATES: Once, when Chaerephon enquired about me at Delphi before many witnesses, Apollo
pronounced in reply that no man was more free-spirited or juster or more disciplined (unte
glevBeprdtepov punte dikoudtepov unte coppovéotepov) than I. When these further statements
were heard by the jurors and caused still greater uproar among them, Socrates spoke again: “But,
gentlemen, the god had greater things to say in oracles about Lycurgus, the lawgiver to the
Spartans, than he did about me. For it is said that when he was entering the temple, the god
addressed him saying: “I am pondering whether to call you a god or a man.” But he didn’t liken me
to a god, merely judging me to be far superior to other men (avOpodnwv 3¢ TOAG TPOEKPIVEY
omepeépewv). | don’t want you to take the god’s word about this off-hand, but to examine each of the
god’s pronouncements in detail. For whom do you know less enslaved (fjttov. .. SovAevovta) than
me to the appetites of the body, or whom amongst men more free-spirited (é evBepidepov) than I
am, | who accept gifts or payment from nobody? Whom could you reasonably consider juster
(owarotepov) than the one so well adapted to his present situation as to need nothing extra from
others? And how could anyone reasonably fail to call me a wise man (co@ov... &vdpa), me who,
from the moment | began to understand speech, have never yet stopped seeking and learning any
good thing I could? And don’t you find any proof that my labor (éxévouvv) was not in vain in the
fact that many citizens aspiring to virtue and many non-Athenians too choose to associate with me
(époi &uveivan) in preference to all others? (trans. MacLeod, adapted)

T18) Xenophon, Memorabilia, 1.6.10:

SOCRATES: You seem, Antiphon, like one who thinks that happiness (evdaipoviav) is luxury and
extravagance. But I, for my part, hold that to need nothing is divine (to... undevog d&icbon Helov
eivar), that to need as little as possible is nearest to the divine, and that what is divine is the most
powerful thing (to6 pév O€iov kpdtioTov), and what is nearest to the divine is nearest to what is most
powerful. (trans. Bonnette, adapted)

T19) Xenophon, Memorabilia, 4.3.3:

SOCRATES: “Tell me, Euthydemus,” he began, “has it ever occurred to you to reflect on the care
(d¢ émuehdg) the gods have taken to provide human beings with what they need?” (trans. Bonnette,
adapted)

T20) Xenophon, Memorabilia, 4.3.9-10:

“For myself,” exclaimed Euthydemus, “I begin to doubt whether after all the gods are occupied in
any other work than to care about human beings (ti éott T0i¢ O€0ic £pyov 1} avOpdmovg Oepamedey).
The one difficulty | feel is that the other animals (tdAAa {@a) also enjoy these blessings.”

“Yes,” replied Socrates, “and is it not evident that they too receive life and food for the sake of
human beings (avOponwv Evexa)? For what creature reaps so many benefits as man from goats and
sheep and horses and oxen and asses and the other animals? He owes more to them, in my opinion,
than to the fruits of the earth. At the least they are not less valuable to him for food and commerce;
in fact a large portion of mankind does not use the products of the earth for food, but lives on the
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milk and cheese and flesh they get from live stock. Moreover, all men tame and domesticate the
useful kinds of animals, and make them their fellow-workers in war and many other undertakings.”
“There too I agree with you, seeing that animals far stronger than human beings become so entirely
subject to them that they put them to any use they want.” (trans. Bonnette, adapted)

T21) Xenophon, Memorabilia, 4.3.12-13:

EUTHYDEMUS: “Truly, Socrates, it does appear that the gods devote much care (moAAnv
émuéletav) to human beings.”

SOCRATES: “Yet again, in so far as we are powerless of ourselves to foresee what will be useful
for us in the future, the gods help us (avtovg Nuiv cuvepyeiv), revealing by divination to inquirers
what is going to happen, and teaching how to obtain the best results (518dcxovtog i) dv dpiota
yiyvotto).”

EUTHYDEMUS: “With you, Socrates, they seem to deal even more friendly than with other human
beings (Zoi... éoikaotv £T1 erAk®TEPOV Tj TOTG GALOIG XpTioban), if it is true that, even unasked, they
warn you by signs what to do and what not to do.” (trans. Bonnette, adapted)

T22) Xenophon, Memorabilia, 1.1.9:

And he said that what the gods permit to be done by those who have learned, one should learn, but
that what is not clear to human beings one should try to ascertain from the gods through divination,
for the gods give signs to those toward whom they are gracious (oic av Gotv TAe). (trans. Bonnette)

T23) Xenophon, Apology, 32:

To me he [Socrates] seems to have been allotted a fate favoured by the gods (8poi puév odv Sokel
Beo@irodg poipog tetvynkévar); for he left the most toilsome thing in life (tod... Biov 10
yoremmtatov anélre), but was allotted the most untroubled of deaths (t@v 6¢ Oavétwv Tod pdotov
gtuyev). (trans. MacLeod, adapted)

T24) Xenophon, Memorabilia, 3.9.15:

And he said that the best and the dearest to the gods (Bsogilectdrovg) are, in farming, those who do
well (&) mpérrovtog) in farming affairs and, in medicine, those who do well in medical affairs and,
in political life, those who do well in political affairs. And he said that the one who does well in
nothing is neither useful nor dear to the gods (otite yprowov... obte Beoiri}). (trans. Bonnette)

T25) Xenophon, Memorabilia, 1.3.1:

I shall now write down as much as I recall of how in fact, in my opinion, he used to be useful to
those who associated with him (o@eAeiv £d6ket. .. Tovg cuvovtag), partly by showing himself in
deed (£pyo) as the sort of person he himself was, and partly by conversing (Stodeyopevog). (trans.
Bonnette, adapted)

T26) Xenophon, Memorabilia, 4.8.2-3

For it is agreed that no human being within memory has borne death more nobly. For it was
necessary for him to live thirty days after the judgment—due to the Delian festival, being during
that month and the law allowing no one to be put to death by the public until the mission returned
from Delos—and during this time he was visible to all his acquaintances living in no way other than
during the previous time. And yet previously, of all human beings, he was most admired for living
in good spirits (evBvuwc) and contentedly (svxdAwg). And how could someone die more nobly than
in this manner (koi Tdg &v 11 KAAMoV 1j obtmg arnobdvor)? Or what sort of death would be more
noble than the death one dies most nobly? What sort of death would be happier (eddapovéotepog)
than the most noble? Or what sort would be dearer to the gods than the happiest (roiog
Beo@iréaTtepoc ToD evdapovestdrov;)? (trans. Bonnette)




T27) Plato, Apology, 31c-e:

SOCRATES: It may seem strange that while | go around and give this advice privately and interfere
in private affairs, | do not venture to go to the assembly and there advise the city. You have heard
me give the reason for this in many places. Something divine or daemonic happens within me (pot
016V T1 kol daupoviov yiyveror) which Meletus has ridiculed in his deposition. This began when |
was a child. It is a voice (pwvn t1c), and whenever it speaks it turns me away (det amotpénet) from
something | am about to do, but it never encourages me (npotpénel 8¢ odmote) to do anything. This
is what has prevented me from taking part in public affairs, and I think it was quite right to prevent
me. Be sure, men of Athens, that if | had long ago attempted to take part in politics, I should have
died long ago, and was useful neither to you nor to myself (ott' v dudg ®PeA KN 0VOEV 0VT' GV
guotdv). (trans. Grube, adapted)

T28) Plato, Republic VI, 496¢-d:

SOCRATES: Finally, my own case (10 o' nuétepov) is hardly worth mentioning—the daemonic
sign (to daupdviov onueiov)—because it has happened to no one before me, or to only a very few (7
Yap 7oV TV GAA® T} oVdevi TV Eumpoodev yéyovev). Now, the members of this small group have
tasted how pleasant and joyful a possession this is (&g 160 kai pakdapiov to ktijpa). (trans. Grube,
revised by Reeve, adapted)

T29) Plato, Apology, 40a-c:

SOCRATES: A surprising thing has happened to me, jurymen—you | would rightly call jurymen.
At all previous times my familiar prophetic power, that of the daemonic being (1] yap giwbvid pot
povtikn 1 Tod doupoviov), frequently opposed me, even in small matters, when | was about to do
something wrong, but now that, as you can see for yourselves, | was faced with what one might
think, and what is generally thought to be, the worst of evils, the divine sign (t6 o0 8god onugiov)
has not opposed me, either when | left home at dawn, or when | came into court, or at any time that
I was about to say something during my speech. Yet in other talks it often held me back in the
middle of my speaking, but now it has opposed no word or deed of mine. What do I think is the
reason for this? I will tell you. What has happened to me may well be a good thing (kwdvvebet yap
not 10 cvpPePnkog todto ayabov yeyovévar), and those of us who believe death to be an evil are
certainly mistaken. | have convincing proof of this, for it is impossible that my familiar sign (o
elm0o¢ onueiov) did not oppose me if 1 was not about to do what was good (éyabov mpa&etv).
(trans. Grube, adapted)

T30) Plato, Apology, 41c-d:

SOCRATES: You too must be of good hope as regards death, gentlemen of the jury, and keep this
one truth in mind, that a good man cannot be harmed either in life or in death, and that his affairs
are not neglected by the gods. What has happened to me now has not happened of itself, but it is
clear to me that it was better for me (BéAtiov.. pot) to die now and to escape from trouble. That is
why my sign (10 onpeiov) did not oppose me at any point. (trans. Grube, adapted)

T31) Xenophon, Apology, 13:

SOCRATES: Others name the sources of the announcements as birds, utterances, omens and
prophets, I call this source of mine “something daemonic” (dapdviov) and think that in using this
name | am speaking with greater truth and piety than those who attribute the power of the gods to
birds. The proof that | am not telling lies against the god is this: | have reported the counsels of the
god to numerous friends, and never yet have | been proved mistaken. (trans. MacLeod, adapted)

T32) Xenophon, Apology, 12:
SOCRATES: But as for new daemonic beings (xowé... doupdvia), how could I be introducing them
by saying that the voice of the god reveals itself to me by signaling what needs to be done (6god pot
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eovn eaivetan onpoaivovoa 6 tL yp1 moleiv)? For it is the same with those who use the cries of birds
and the utterances of humans; they are indeed guided by voices. (trans. MacLeod, adapted)

T33) Plato, Apology, 33b-c:

SOCRATES: Why then do some people enjoy spending considerable time in my company? You
have heard why, men of Athens; | have told you the whole truth. They enjoy (yaipovoiv) hearing
those being questioned who think they are wise, but are not. And this is not unpleasant (ovk ano&g).
To do this has, as | say, been ordered to me by the god (zpootétaxton vd T0d Og0v), by means of
oracles and dreams, and in every other way that a divine dispensation (6<ia. poipa) has ever ordered
(mpocétae) a man to do anything. (trans. Grube, adapted)

T34) Ps.-Plato, Theages, 128b-d:

THEAGES: You see, father? I really don’t think that Socrates is actually willing to associate with
me, and yet | would be prepared to if he were willing. But he is only playing games with us. | know
some people my age, and some a little older, who were nothing before they associated with him, but
after associating even for a very short time with him became obviously better (BeAtiovg) than all of
those they had been worse than before.

SOCRATES: Do you know how that’s possible, son of Demodocus?

THEAGES: Yes, by Zeus, | do: if you agree, | will become like them, too.

SOCRATES: No, sir; you don’t understand. I’ll have to explain it to you. There’s a certain
daemonic being (tt... darpdviov) which, by divine dispensation (Beiq poipa), has been with me
from childhood. It’s a voice (pwvn) that, when it comes, always signals me to turn away from what
I’'m about to do, but never prescribes anything. And if some one of my friends consults with me and
the voice comes, it is the same: it prohibits him and won’t allow him to act. (trans. Smith, adapted)

T35) Aeschines, Alcibiades, SSR VI A 53 (= Ael. Aristid. De rhet. 1.61-62; = Pentassuglio fr. 81):
[SOCRATES]: If I thought that it was by some craft (vt téyvn) that | was able to be useful
(o@erfioar), | would find myself guilty of great folly. But in fact | thought that in the case of
Alcibiades this [i.e. the ability to be useful] was given to me by divine dispensation (Beig poipg)...
Also he who possesses no craft is able to be useful (o@eAeiv) to men. Also many sick people
become healthy; some of them thanks to a human craft (&vOpomnivn t€xvn), others thanks to a divine
dispensation. So those who are healed thanks to a human craft are healed by physicians, while those
who are healed thanks to a divine dispensation are led by a desire toward the beneficial (émbupia
anToLg (yet £mi 10 ovijoov). (trans. Kahn, adapted)

T36) Aeschines, Alcibiades, SSR VI A 53 (= Ael. Aristid. De rhet. 1.74; = Pentassuglio fr. 82):
[SOCRATES]: Because of the love that | happened to feel (5w tov Epwta v Etdyyavov Epdv) for
Alcibiades, | happened to suffer an experience no different from that of the Bacchae. Indeed, when
the Bacchae become full of the god (§vbeot), they are able to draw milk and honey from wells from
which others cannot even draw water. So it is with me, although I have no wisdom that I can teach
(00d&v pabnua émotauevoc) and so be useful (dpeAnocay’ év) to a man, nevertheless | imagined
that | could make him better staying with him, through my love (61 10 £pdv Pektion motjcat).
(trans. Kahn, adapted)

T37) Xenophon, Memorabilia, 4.8.5-7:

[SOCRATES]: “Yes, by Zeus, Hermogenes,” he said, “I have already attempted to think out my
defense to the jurors, but the daemonic being (o dopdviov) opposed it.” And he himself said, “You
say things to be marveled at.” He said, “Do you marvel if it is better (BéAtiov) for the god (td 0e@®)
that 1 end my life now? Don’t you know that up to this time I, for my part, would not have yielded
to any human being that he lived either a better (BéAtiov) or more pleasant (fjd1ov) life than mine?
For I think that those live in an excellent way (dpiota... {fjv) who best attend to becoming as good

7



as possible (o¢ Peitiotovg yiyveoBar), and that those live most pleasantly (fjdiota) who most
perceive that they are becoming better (611 BeAtiovg yiyvovton). “These things I, for my part,
perceived up to this time befalling me (éuavt®d cvppaivovta), and, finding myself (évtoyyavov)
with others and comparing myself to them, I have continued in this judgment about myself. And not
only I, but my friends also continue to feel thus towards me, not because of their love for me (51 10
el €u€)... but because they think that they too would become better (BéAtiotot yiyvesOar) by
staying with me. (trans. Bonnette, adapted)

T38) Xenophon, Memorabilia, 1.1.2-4:

For he visibly sacrificed often at home and often at the common altars of the city; and it was not
difficult to see him using divination. For it had been widely bandied about that Socrates said that the
daemonic being (to doupdviov) gave him signs; and, in my opinion, it is especially for this reason
that they accused him of bringing in new daemonic beings (dawuévia). But he brought in nothing
newer than others who consult birds of omen, sayings, portents, and sacrificial victims because they
believe in divination. For seekers of divination suppose not that the birds or those they meet by
chance. | know what is advantageous (ta cupeépovta) for them, but that the gods signals what is
advantageous through them; and Socrates held the same. However, while the majority say that they
are both turned back and turned forward by the birds and by those they meet, Socrates spoke just as
he judged, for he said that the daemonic being (to doipoviov) gave him signs. And he told many of
his companions to do some things and not to do others on the grounds that the daemonic being (to
dapoviov) had given a sign. And it was advantageous (cuvéeepe) for those who obeyed him, while
those who did not obey regretted it. (trans. Bonnette, adapted)




